CHEVRAH TORAH 5778…Seeking  Spirituality

Shabbat Vayak’hel-Pekudai
Exodus 35:1-29
KEY KOSHI:

HOW DOES SHABBAT DEFINE THE MISHKAN BUILDING EFFORT & ITS PURPOSE/SPIRITUAL AIM?

P’SHAT—AWARENESS… The beginning of knowing about God is simply paying attention, being fully present where you are
35:1] Moses then convoked the whole Israelite
community and said to them:
These are the things that the Lord has commanded
you to do: 2] On six days work may be done, but
on the seventh day you shal have a sabbath of
complete rest, holy to the Lord; whoever does any
work on it shall be put to death. 3] You shall kindle
no fire throughout your settlements on the sabbath
day.
4] Moses said further to the whole community of
Israelites:
This is what the Lord has commanded: 5] Take
from among you gifts to the Lord; everyone whose
heart so moves him shall bring them—gifts for the
Lord: gold, silver, and copper; 6a] blue, purple
and crimson yarns, fine linen, and goats’ hair; 7]
tanned ram skins, dolphin skins, and acacia wood;
8] oil for lighting, spices for the anointing oil and
for the aromatic incense; 9] lapis lazuli and other
stones for seting, for the ephod and the
breastpiece.
10] And let all among you who are skilled come
and make all that the Lord has commanded: 11] the
Tabernacle, its tent and its covering, its clasps and
its planks, its bars, its posts, and its sockets; 12] the
ark and its poles, the cover, and the curtain for the
screen; 13] the table, and its poles and all its
utensils; and the bread of display; 14] the
lampstand for lighting, its furnishings and its lamps,
and the oil for lighting; 15] the altar of incense and
its poles; the anointing oil and the aromatic
incense; and the entrance screen for the entrance
of the Tabernacle; 16] the altar of burnt offering,
its copper grating, its poles, and all its furnishings;

 ַויּ ְַק ֵ ֣הל מ ֗ ֶֹשׁה ֶ ֽאת־כָּל־ע ֲַד֛ת בְּ נֵ ֥י י ְִשׂ ָר ֵ ֖אל1
ר־צוָּ ֥ה
ִ ֶַו ֣יּ ֹאמֶ ר אֲ ֵל ֶ ֑הם ֚ ֵא ֶלּה ַה ְדּבָ ִ ֔רים אֲ שׁ
ים ֵ ֽתּעָ ֶ ֣שׂה
֘  ֵ ֣שׁשֶׁ ת י ִָמ2 :ְיהוָֹ ֖ה ַ ֽלע ֲ֥שׂת א ָ ֹֽתם
קדֶ שׁ
ֹ ֛ יעי ִי ְה ֨ ֶיה ָל ֶ ֥כם
ִ ֗ ִה וּבַ יּ֣ וֹם הַ ְשּׁב
֒ ְמלָא ָכ
אכה
֖ ָ ָל־הע ֶ ֹ֥שׂה ֛בוֹ ְמל
ֽ ָ שַׁ ַבּ֥ת שַׁ בָּ ֖תוֹן ַ ֽליהוָֹ ֑ה ָכּ
ָֽ
יכ֑ם
ֶ א־ת ַ ֽבע ֲ֣רוּ ֔ ֵאשׁ בְּ ֹ֖כל ֽמ ְשׁ ֹֽב ֵת
ְ ֹ  ֽל3 :יוּמת
4
 פ ַו ֣יּ ֹאמֶ ר מ ֔ ֶֹשׁה ֶאל־כָּל־:בְּ י֖ וֹם הַ שַּׁ ָ ֽבּת
מר זֶ ֣ה הַ דָּ ֔ ָבר אֲ שֶׁ ר־
ֹ ֑ ע ֲַד֥ת בְּ נֵ ֽי־י ְִשׂ ָר ֵ ֖אל ֵלא
 ְק ֨חוּ ֵ ֽמ ִא ְתּ ֶ ֤כם ְתּרוּמָ ֙ה5 :מר
ֹ ֽ צִ וָּ ֥ה ְיהוָֹ ֖ה לֵ א
רוּמת
֣ ַ יאהָ ֵ ֖את ְתּ
ֶ ֕ ַ ֽליה ָוֹ֔ה ֚ ֹכּל ְנ ִ ֣דיב ִל ֔בּוֹ ְי ִב
6
ֹ ֽ ְיהוָֹ ֑ה ָז ָ ֥הב ָו ֶ ֖כסֶ ף וּ ְנ
וּת ֵ ֧כ ֶלת
ְ :ח ֶשׁת
7
 וְ ֹע ֹ֨רת:תוֹלעַ ת ָשׁ ִנ֖י וְ ֵ ֥שׁשׁ וְ עִ ִ ֽזּים
֥ ַ ְָמן ו
֛ ָ וְ ַא ְרגּ
ילם ְמ ָאדָּ ִ ֛מים וְ ֹע ֥ ֹרת ְתּחָ ִ ֖שׁים וַ ֽ ע ֵ ֲ֥צי
֧ ִ ֵא
ְשׁ ֶמן
֣ ֶ  וְ ֶ ֖שׁ ֶמן לַ מָּ ֑אוֹר וּבְ שָׂ ִמים֙ ל8 :ִשׁ ִ ֽטּים
ֹ ֖ הַ ִמּ ְשׁ ֔ ָחה וְ לִ ְק
שׁהַ ם
ֹ ֔  וְ ֨ ַאבְ נֵי־9 :ט ֶרת הַ ַסּ ִ ֽמּים
10
 וְ כָל־:חשֶׁ ן
ֹ ֽ וְ ַאבְ נֵ ֖י ִמלּ ִ ֻ֑אים ָ ֽל ֵא ֖פוֹד וְ ַל
ַם־לב בָּ ֶכ֑ם ָי ֹ֣באוּ וְ יַ ֽ ֲע ֔שׂוּ ֵ ֛את כָּל־אֲ ֶ ֥שׁר
֖ ֵ חֲ כ
11
ת־אהֳ ל֖ וֹ וְ ֶאת־
ֽ ָ  ֨ ֶאת־הַ ִמּ ְשׁ ָ֔כּן ֶ ֽא:צִ וָּ ֖ה ְיהוָֹ ֽה
ת־ק ָר ֔ ָשׁיו ֶאת־
ְ ת־ק ָר ָסיו֙ וְ ֶא
ְ ִמכְ ֵ ֑סהוּ ֶא
12
 ֶאת־:יחו ֶאת־עַ מֻּ ָ ֖דיו וְ ֶאת־אֲ דָ נָ ֽיו
ָ ֕ בְּ ִר
ת־ה ַכּ ֹ֑פּ ֶרת וְ ֵ ֖את ָפּ ֥ ֹרכֶת
ַ ָ ֽה ָא ֥ ֹרן וְ ֶאת־בַּ ָ ֖דּיו ֶא
 ֶאת־הַ שֻּׁ ְל ָ ֥חן וְ ֶאת־בַּ ָ ֖דּיו וְ ֶאת־כָּל־13 :�הַ מָּ ָ ֽס
ת־מנ ַֹר֧ת
ְ  וְ ֶא14 :כּ ֵָל֑יו וְ ֵ ֖את ֶ ֥לחֶ ם הַ ָפּ ִנֽים
הַ מָּ ֛אוֹר וְ ֶאת־כּ ֶ ֵ֖ליהָ וְ ֶאת־נֵ ֽר ֶ ֹ֑תיהָ וְ ֵ ֖את ֶ ֥שׁמֶ ן
ט ֶרת֙ וְ ֶאת־
ֹ ֨ ת־מזְ ַ ֤בּח הַ ְקּ
ִ  וְ ֶא15 :הַ מָּ ֽאוֹר
ט ֶרת
ֹ ֣ בַּ ֔ ָדּיו וְ ֵא ֙ת ֶ ֣שׁמֶ ן הַ ִמּ ְשׁ ֔ ָחה וְ ֵ ֖את ְק
:הַ סַּ ִ ֑מּים וְ ֶאת־מָ ַ ֥ס� הַ ֶ ֖פּ ַתח ְל ֶפ ַ֥תח הַ ִמּ ְשׁ ָ ֽכּן
ח ֶשׁ ֙ת
ֹ ֨ ת־מכְ ַ ֤בּר הַ ְנּ
ִ  ֵ ֣את ׀ ִמזְ ַ ֣בּח ָ ֽה ֹע ָ֗לה וְ ֶא16
ר־לוֹ ֶאת־בַּ ָ ֖דּיו וְ ֶאת־כָּל־כּ ֵָל֑יו ֶאת־הַ כִּ ֹ֖יּר
֔ ֶאֲ שׁ

the laver and its stand; 17] the hangings of the
enclosures, its posts and its sockets, and the screen
for the gate of the court; 18] the pegs for the
Tabernacle, the pegs for the enclosure, and their
cords; 19] the service vestments for officiating in
the sanctuary, the sacral vestments of Aaron the
priest and the vestments of his sons for priestly
service.
20] So the whole community of the Israelites left
Moses’ presence. 21] And everyone who excelled
in ability and everyone whose spirit moved him
came, bringing to the Lord his offering for the
work of the Tent of Meeting and for all its service
and for the sacral vestments. 22] Men and women,
all whose hearts moved them, all who would make
an elevation offering of gold to the Lord, came
bringing brooches, earrings, rings and pendantsb—
gold objects of all kinds. 23] And everyone who
had in his possession blue, purple, and crimson
yarns, and in fine linen. 26] And all the women
who excelled in that skill spun the goats’ hair. 27]
And the chieftains brought lapis lazuli and other
stones for setting, for the ephod and for the
breastpiece; 28] and spices and oil for lighting, for
the anointing oil, and for the aromatic incense. 29]
Thus the Israelites, all the men and women whose
hearts moved them to bring anything for the work
that the Lord, through Moses, had commanded to
be done, brought it as a freewill offering to the
Lord.

 ֚ ֵאת ַק ְל ֵע֣י ֶ ֽהחָ ֔ ֵצר ֶאת־עַ מֻּ ָ ֖דיו17 :וְ ֶאת־כַּנּֽ וֹ
:וְ ֶאת־אֲ דָ נֶ ֑יהָ וְ ֕ ֵאת ָמ ַ ֖ס� ַ ֥שׁעַ ר ֶ ֽהחָ ֵ ֽצר
 ֶאת־יִ ְת ֧ ֹדת הַ ִמּ ְשׁ ָ ֛כּן וְ ֶאת־יִ ְת ֥ ֹדת ֶ ֽהחָ ֵ ֖צר18
` ֶאת־בִּ גְ ֵד֥י הַ ְשּׂ ָ ֖רד19 :יהם
ֽ ֶ ית ֵר
ְ ת־מ
ֽ ֵ וְ ֶא
שׁ לְ ַ ֽאהֲ ֣ ֹרן
֙ ֶקּד
ֹ ֨ ַקּדֶ שׁ ֶאת־בִּ גְ ֵ ֤די ה
ֹ ֑ ַלְשָׁ ֵר֣ת בּ
20
 ַויֵּ ֽצְ ֛אוּ כָּל־:הַ כּ ֔ ֵֹהן וְ ֶאת־בִּ גְ ֵד֥י בָ נָ ֖יו לְ ַכ ֵ ֽהן
[ ]שני:ע ֲַד֥ת בְּ נֵ ֽי־י ְִשׂ ָר ֵ ֖אל ִמ ִלּפְ נֵ ֥י מ ֶ ֹֽשׁה
ָל־אישׁ אֲ שֶׁ ר־נְשָׂ ֣אוֹ ִל ֑בּוֹ וְ ֹ֡כל
֖ ִ  ַו ָיּ ֹ֕באוּ כּ21
רוּמת
ַ ֨ ת־תּ
ְ רוּחוֹ א ֹ֗תוֹ הֵ֠ ִ ֠ביאוּ ֶא
֜ אֲ שֶׁ ר֩ נָ ֽ ְד ֨ ָבה
אהֶ ל מוֹעֵ ֙ד וּ ְלכָל־ ֲע ֹ֣בדָ ֔תוֹ
ֹ ֤ ְיה ָוֹ֜ה לִ ְמ ֶ֨לא ֶכת
22
ֹ ֽ וּ ְלבִ גְ ֵ ֖די ַה
 וַ ָיּ ֹ֥באוּ ָ ֽהאֲ נ ִ ָ֖שׁים עַ ל־:קּדֶ שׁ
הַ נּ ִ ָ֑שׁים ֹ֣כּל ׀ ְנ ִ ֣דיב ֵ֗לב הֵ֠ ִ ֠ביאוּ ָ ֣חח וָ ֜ ֶנזֶם
ָל־אישׁ אֲ ֶ ֥שׁר
ִ֕ וְ טַ ַבּ֤עַ ת וְ כוּמָ ז֙ כָּל־כְּ ִל֣י ָז ֔ ָהב וְ כ
ָל־אישׁ
ִ֞  וְ כ23:יהוֹֽה
ָ נוּפת ָז ָ ֖הב ַ ֽל
֥ ַ הֵ נִ ֛יף ְתּ
תוֹלעַ ת
֥ ַ ְָמן ו
֛ ָ אֲ שֶׁ ר־ ִנ ְמ ָ ֣צא ִא ֗תּוֹ ְתּ ֵ ֧כלֶ ת וְ ַא ְרגּ
ילם ְמ ָאדָּ ִ ֛מים
֧ ִ שָׁ נִ ֖י וְ ֵ ֣שׁשׁ וְ עִ ִ ֑זּים וְ ֹע ֹ֨רת ֵא
 כָּל־מֵ ִ ֗רים24 :וְ ֹע ֥ ֹרת ְתּחָ ִ ֖שׁים הֵ ִ ֽביאוּ
רוּמת
֣ ַ חשֶׁ ת הֵ ִ֕ביאוּ ֵ ֖את ְתּ
ֹ ֔ וּמת ֶ֨כּסֶ ף֙ וּ ְנ
ַ ְתּ ֤ר
ְיהוָֹ ֑ה וְ ֹ֡כל אֲ שֶׁ ר֩ נִ ְמ ֨ ָצא ִא ֜תּוֹ ע ֵ ֲ֥צי ִשׁ ִ ֛טּים
ָל־א ָ ֥שּׁה
ִ  וְ כ25 :ָל־מ ֶל֥אכֶת ָ ֽה ֲעב ָ ֹ֖דה הֵ ִ ֽביאוּ
ְ ְלכ
ת־לב בְּ י ֶָד֣יהָ טָ ֑ווּ וַ יּ ִ ָ֣ביאוּ מַ ְט ֗ ֶוה ֶ ֽאת־
֖ ֵ ַחַ כְ מ
ת־תּוֹל֥עַ ת הַ שָּׁ ִנ֖י
ַ
ת־ה ַא ְרגּ ֔ ָָמן ֶא
֣ ָ הַ ְתּ ֵ֨כ ֶל ֙ת וְ ֶא
ָשׂא ִל ָ ֛בּן
֥ ָ  וְ ָ֨כל־הַ נּ ֔ ִָשׁים אֲ ֨ ֶשׁר נ26 :וְ ֶאת־הַ ֵ ֽשּׁשׁ
:ת־העִ ִ ֽזּים
ֽ ָ א ָ ֹ֖תנָה בְּ חָ כְ ָ ֑מה ָטו֖ וּ ֶא
שּׁהַ ם וְ ֵ ֖את
ֹ ֔ ַ וְ הַ ְנּ ִשׂ ִ ֣אם הֵ ִ֔ביאוּ ֚ ֵאת ַאבְ נֵ ֣י ה27
 וְ ֶאת־28 :חשֶׁ ן
ֹ ֽ ַאבְ נֵ ֣י הַ ִמּלּ ִ ֻ֑אים ָ ֽל ֵא ֖פוֹד וְ ַל
֙הַ ֹ֖בּשֶׂ ם וְ ֶאת־הַ ָ ֑שּׁ ֶמן לְ ָמ ֕אוֹר וּ ְל ֨ ֶשׁמֶ ן
ֹ ֖ הַ ִמּ ְשׁ ֔ ָחה וְ לִ ְק
ָל־אישׁ
֣ ִ  כּ29 :ט ֶרת הַ ַסּ ִ ֽמּים
ם ְלהָ בִ יא֙ ְלכָל־
֒ וְ ִא ֗ ָשּׁה אֲ ֨ ֶשׁר נ ַ ָ֣דב ִלבָּ ֘ם א ָֹת
הַ ְמּלָא ָ֔כה אֲ ֨ ֶשׁר ִצוָּ ֧ה יְ הוָֹ ֛ה ַ ֽלע ֲ֖שׂוֹת ְבּיַד־
מ ֶ ֹ֑שׁה הֵ ִ ֧ביאוּ בְ נֵ ֽי־י ְִשׂ ָר ֵ ֛אל ְנדָ ָ ֖בה ַ ֽליהוָֹ ֽה

REMEZ—UN-SELF-AWARENESS…
V.1-2

These are the things Adonai has commanded you to do. Six days work may be done, but the Seventh day shall be holy to you,
a Sabbath of complete Shabbos to Adonai; whoever does any work on it shall be put to death.
MECHILTA… Why mention the Shabbat again when it has already been discussed? Because it is written,
“Let them build me a Sanctuary that I may dwell among them.” [Exod 25:8] I might think, then, that they may do so
during the week and even on Shabbat. It is thus written, “Six days work may be done.” During the week, yes, but
not on Shabbat!
RALBAG…Notice that Moses first told them the prohibition of working on Shabbat before commanding the
construction of the Mishkan. This was to make clear that work of the Mishkan does not override Shabbat.
ABRAVANEL… “Shabbat Shabbaton Ladonai” Since the building of the Mishkan was primarily a
demonstration of the bond between God and Israel, we might have thought it takes precedence over all the
mitzvoth, including the cessation from work. Creating a sacred space for the Divine Presence is after all a
project of extreme holiness. Yet there is something more sacred, “Shabbat Shabbaton L’Adonai.”
The LUBAVITCHER…. “Six days work may be done…” Had it been written in the active, “Six days you shall
work,” it would suggest an ongoing attachment, a preoccupation. So it is written “Six days you shall labor and do
all your work, but on the Seventh…” [Exod 20:4] How is it possible for a person to do all his work in six days? It
means, then, rest on the Sabbath as if all your work were done. For six days, work may be our occupation,
but not our preoccupation. [based on MECHILTA, Yitro II]
ALSHECH…On the Seventh day there will be unto you Kodesh—a holiness. That is, the holiness will be part
of you on that day…Failure to devote Shabbat to one’s spiritual advancement, even if one does not violate its
injunctions, is an affront to Shabbat Shabbaton—the holiness God has bestowed…
R’ Elie MUNK… “It’s desecrators shall be put to death---Whoever does any work on it, that soul shall be cut off…” [Exod 31:14]
What is the “death penalty?” That soul shall be cut off from his people, excluding himself, spiritually speaking,
from the fellowship of Israel by cutting himself off from community. In cutting the roots for Sabbath renewal he
is doomed to die.

V.3

You shall kindle no fire throughout any of your dwellings on the Sabbath Day
R’ S.R. HIRSCH…The prohibition against lighting a fire is viewed by the Talmud as the prototype for the 39
basic types of work—Melachot, forbidden on Shabbat. Kindling a fire is a creative human act that serves a
useful purpose. Something new that was previously non-existent can result…Likewise, creative effort which
results in destruction by kindling may result. For a 24 hour period the Jew pays tribute to the Creator by yielding
all his human abilities to create—expressed in the 39 melachot—categories of work. [TALMUD, Shabbat 70a]

V.4-5

Moses said further to the whole community of Israel: This is what Adonai commands: Take from among you, from everyone
whose heart so moves him, gifts to Adonai
HaK’TAV V’HAKABBALAH… The term “Avodah” includes all activities, even if the act does not require
special skill or intelligence. Carrying rocks is Avodah, as is running from one place to another…The root is
“Eved—servant” like things done by a slave for a master. The term “Melacha” is applied exclusively to an
activity which results in something new being created—an improvement on the state of existence…These
actions require skill or knowledge, thus Melachah includes all acts essential in creating the universe…Seeing
that the construction of the Mishkan is considered by our Sages as a microcosm of Creation, the same
activities from which God desisted apply to us as well.
M. WEINBERG…In Vayakhel, we discover what type of “work” is called for in making the Mishkan: the
conceptualization, strategy and craft derived from wisdom, understanding & knowledge—the same ingredients used
by God to create the world. When Moses opened the Assembly of all Israel by discussing Shabbat, he was not
going off on a tangent. Shabbat is the fundamental ingredient of a central theme in this week’s par’shah:
Creativity. Melacha is a distinctive term, one without a precise English equivalent: it refers to the mediation
between abstraction and actualization…This term, Melachah, is intimately related to Mal’ach—angel…that is,
“mediative messenger,” the agency for bringing about a sacred result.

D’RASH—READING BETWEEN THE WORDS…

Rabbi SHAI HELD

Exodus begins with the Israelites forced to build cities for a human king who views them as a
potential threat to his rule and treats them accordingly; it ends with the people engaged in building a
tabernacle (Mishkan) in which the God who has redeemed them can dwell. This trajectory is crucial
to Jewish theology.
As slaves in Egypt, the Israelites work without respite against their will. When they build the Mishkan
in this week’s parasha, in stark contrast, Moses asks for voluntary contributions. Finally freed from
slavery, the Israelites are slowly being taught that there is a form of service radically different from
slavery, one that honors and nurtures one’s sense of agency rather than degrading it and whittling it
away.
Not surprisingly, then, as Moses lays out instructions for how to build the Mishkan, he starts by
invoking Shabbat. An unbridgeable chasm divides enslavement to a human tyrant and service of the
God of creation and covenant: Whereas the tyrant prohibits even a moment of Shabbat, God
actually mandates and regularizes it. …Whereas serving Pharaoh had stripped the Israelites of their
dignity, serving God will now affirm it. Moreover, and critically, God commands them to take their
own dignity seriously.
Is Shabbat about affirming that God, and God alone, or is Shabbat a testimony to human dignity
and the importance of rest? The biblical answer is that it is both…. Observing Shabbat is a dramatic
statement about Who the Israelites serve, and, also, crucially, about how the One they serve
understands and treats them.
Whereas the latter systematically dehumanizes his subjects, the former values and cherishes them.
Work and service come in dignified and degrading versions. The Torah captures the transition the
Israelites undergo linguistically. In Egypt their mode of labor is called avodah, from the same root as
eved, or slave. In building the Mishkan, in contrast, the word predominantly used to describe their
work is melkhah, from the same root as mal’akh, or messenger. The word melakhah conveys immense
dignity, since it is the same term used to depict God’s work in creation (Gen. 2:2-3). The Israelites,
in building the Mishkan, are in some sense mirroring God’s work in creating the world.
The journey the Israelites take is, crucially, from one building project to another. They are
transformed from slaves of an earthly ruler to servants of a Heavenly One. Freedom, as imagined by
Exodus, is decidedly not about casting off the burdens of service altogether. In fact it says a great
deal about our secularized society that while we often cite the demand that Pharaoh “let my people go!”
we usually omit the telos of that call, “that they may serve Me. “ The Torah is passionately concerned
with a journey from slavery to freedom, but it imagines freedom in ways that are different from (one
is tempted to say antithetical to) the ways freedom is commonly spoken of in contemporary
consumerist America. Doing whatever I want, whenever I want, is arguably not freedom at all, but
enslavement to impulse. The depths of freedom are discovered not in self-assertion but in rare
moments of authentic self-transcendence. Authentic freedom, Jewish theology insists, is found in
service of something (and Someone) greater than oneself.
[The Heart of Torah Held, pgs 213-216]

SOD—The SELF of the UNIVERSE… God’s “I am” has the psycho-theological force not of dissolving individual selves but of reminding us that
we were never individual selves in the first place…Our selfhood endures by virtue of its participation in some greater Self,

Prof DAVID KRAEMER…

If you were to read the list of prohibited labors [the 39 Melachot] recorded in the
Mishnah and ask yourself what kinds of work are represented, you would probably say,
“This is the work necessary for the preparation of food, clothing, shelter…” That is,
labors fundamental to basic life-support…Thus, the Rabbis understood that special
skills, such as playing musical instruments, are not prohibited on Shabbat…
As we have now understood, Shabbat is meant to be a time when basic human labors
are unnecessary. It is a time when all needs are already provided. It is, in other
words, a re-enactment of the human experience in the garden of Eden, when the Holy
One provided all and we could live in complete harmony with the world, and with
each other.
Alternatively, it is likewise a re-enactment of the Exodus from Egypt, when God too
provided for all our needs. Shabbat is a Garden in Time, or an affirmation of our
Liberation…
Which is why it is all the more true that Shabbat is a time when the work of the
Tabernacle/Mishkan is unnecessary. The structure is built, the altar is ready, the
incense prepared…Shabbat is a Tabernacle in Time, a day on which we are all Priests
in God’s Sacred Service…

Rabbi ABRAHAM JOSHUA HESCHEL…

The higher goal of spiritual living is not to amass a wealth of information, but to face
sacred moments…A moment of insight is a treasure, transporting us beyond the
confines of measured time. Spiritual life begins to decay when we fail to sense the
grandeur of what is eternal in time.
…When history began, there was only one Holiness in the world—Holiness in time.
When at Sinai the word of God was about to be voiced, a call for Holiness in man was
proclaimed: “You shall be unto Me a Holy People.” It was only after the people had
succumbed to the temptation of worshipping a thing, a golden calf, that the
construction of the Tabernacle, Holiness in space, was commanded.
Yet the sanctity of time came first…
…The meaning of the Sabbath is to celebrate time rather than space. Six days a week
we live under the tyranny of things of space; on the Sabbath we try to become attuned
to Holiness in time. It is a day on which we are called upon to share what is eternal in
time, to turn from the results of creation to the mystery of creation; from the world of
creation to the creation of the world.
[The Sabbath, A.J.Heschel, pgs 6-10, Farrar, Straus and Giroux, 1951]

